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Introduction 

The glorious Qur’an is abundant in rhetorical devices. 

One of these devices that are frequently used in the glorious 

Qur’an is the grammatical shift. It is employed in Arabic 

poetry, but in the Qur’an it is used more variently, as stated by 

Haleem (1992): 

   It (the glorious Qur’an) employs this 

feature far more extensively and in more 

variation than does Arabic poetry. It is 

therefore natural to find no one seems to 

quote reference other than from the Qur’an.  

Besides, it is a very effective rhetorical device 

(Robinson, 2004). So, it is not strange that the feature has been 

of interest to Arab scholars, rhetoricians in particular, over 

centuries. As a rhetorical device, it is studied under the science 

of rhetoric (Suleiman, 1988: 13). But the place of this feature 

in Arabic rhetoric is a matter of debate. Functionally, this 

feature is studied under the science of al-Badii
c
. Adopters of 

this approach include al-Halabi (n.d.: 117) and al-Zamalkani 

(1964: 173-174). Formally, it is treated under Ilm al-Ma
c
ani, 
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for example, by al-Sakkaki (n.d.: 87). Alternatively, Ibn-al-

Athir (1960, Vol.2: 170) put grammatical shift under the 

science of al-Bayan. The feature also drew the attention of 

grammarians. Abu Ubaida, al-Farra, al-Mubarrad, Ibn Qutaiba 

and Ibn Faris touched upon this feature (see Khulaifat, 2008).  

Many terms have been used to refer to grammatical 

shift. It was referred to as al-Sarf by Ibn Wahb, al-Insiraf by 

Ibn Munqidh, al-I
c
tiradh by al-San

c
ani, al-

c
Udool by al-

Zamalkani, and al-Talween by al-Qurtubi (See Suleiman, 

1988: 15-20). The term that covers the basic types of 

grammatical shifts is called Iltifat.  

The Notion of Iltifat: 

 The term Iltifat was introduced by al-Asma
c
i (Suleiman, 

1988: 13). He used this term in his reference to the line by 

Jarir: 

 أتنسىىىىىىىىىىا سل تى  نىىىىىىىىىىى  سىىىىىىىىىىى   ا
 

 بعىىىىىىىى  بيىىىىىىى    سىىىىىىى     بيىىىىىىىى   
[ 

How do you forget when Sulaima bade us farewell at the 

basham,  

May basham be abundantly watered. 

Al-Asma
c
i (ibid) commented on this line and said: 

. ه    بي   ف   س اتر ه   بلًا   ا يعره ث    تفت  لاأ   -  

“While he was composing his poem, he left the verse and 

“turned to” the basham, a fruitless tree, to wish it well”. Iltifat 

literally means turning from one thing to another (Ibn 

Mandhoor, 1955). This meaning was first recognized and 
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described by Abu 
c
Ubaida who alluded to the following aya in 

his discussion of this feature: 

ْ ن       ْ هِ آب  ءن  أ    (77/ ىنس) جِئْت ن   ِ ت ْ فِت ن     َّ  ى ج 

“Have you come to us to turn us away from that (Faith) we 

found our fathers following?” (Hilali & Khan, 1997).  

Technically, grammatical shift has been viewed 

differently. The first technical definition was introduced by 

Ibn al-Mu
c
taz (Suleiman, 1986: 16). The most comprehensive 

definition is the one proposed by Ibn al-Athir (1960, Vol. 2: 

171) which covers the term literally and technically. He said, 

“the essence of this term is taken from the turning of a person 

to right or left and the turning of his face to one direction once 

and once to another. This is applied to speech as the speaker 

turns from one mode to another as he shifts from address to 

narration ( الخطاب  للاا البة اا) or from narration to address and 

from perfect to imperfect or from imperfect to perfect. But the 

well-established defenition, according to Khulaifat (2008), is 

the “expressing of meaning by the speaker’s departure from 

narration to address and from address to narration and the 

like” on the condition that the referent of the person or thing 

one turns to should refer to the same person or thing from 

which one turned (Hussein, 1973:280). 

Let us consider the following example: 

بهِ  قىأرف      ً   س  

Help Ali and treat him kindly. 

Here, there is no shift for the implicit pronoun in the 

construction ( ِد ساب  َ ) and the pronoun ( ها) in the construction 

  .do not refer to the same referent (به)
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Types of Grammatical Shifts: 

Various classifications have been provided by Arab 

scholars. The one adopted in this research is that proposed by 

Haleem (1992) which is believed to be the most 

comprehensive one. He extends the classification to cover the 

following:  

1) Shift in person between first, second and third person:  

An example of this type is exhibited in the following aya: 

رْ { 4}سِنَّ  أ ْ ط ْ ن  ك   ْ ك ىْث ر   بِّك  ى  نْح  لِّ ِ ر   (9-4  كىثر) ف ص 

“Verily, We have granted you (O Muhammad صلا الله ِلةه وسلم) 

Al-kawthar (a river in paradise), 2 Therefore, turn in Prayer 

to your Lord and sacrifice (to Him only)” (Hilali & Khan, 

1997).  

Here, there is a shift from the 1
st
 person plural لناب [we] to 

the second person singular  لربا [your Lord]. This shift is used 

to highlight the intimate relationship between God and the 

Prophet (PBUH) (Ibn 
c
Ashur, 1997. Vol. 15: 574). 

This type is regarded the most common type. It occurs 

frequently in poetry. Let us consider the verse composed by 

Rabia
c
. 

 ب نىىت سىىع   ف  سىىا     ىى   ع ىىى   
 

 ىأخ فتىىىىك  بنىىىى    حىىىىر    ى   ىىىى   
   

 Suad has gone away; the heart is full of yearning,  

 And the noble man’s daughter has failed you her promise. 

In this verse, there is a shift from the 1
st
 person 

represented by the accusative pronoun (ي ) in ( وأخلفتنا), as the 
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poet is addressing himself, to the 2
nd

 person represented by the 

accusative pronoun (ك) in (  .( فتواخل

 

2) Shift in number between singular, dual and plural: 

هُُ   ْ   ىْتُ ق  ل  ر  ِّ  رْجِعُىنِ  تَّا سِل   ج  ء أ ح    (22 /   ؤ نىن)ح    

“Until, when death comes to one of them (those who join 

partener with Allah ), he says, My lord send me back” (Hilali 

& Khan, 1997)  

When imploring his Lord, the speaker, instead of saying 

 in the singular, appeals to Him using the plural to أرجعناا 

express the majesty and power of Allah (al-Zamakhshari, n.d.: 

42).  

It is worth noting that Arabs were frequently used to 

addressing the singular with the plural as a mark of respect and 

glorification (al-Taftazani, 1330A.H.: 133). In the following 

verse: 

 بأي نواحي  حرض  ببيو  الوم   
[ 

  مقصتتت ن  ن تتتا ابنتتتم  ك تتتا  كتتتم 
 

Where on earth shall I seek your communion,  

You who are kings, no way to reach you?  

The poet used the plural in ( ملاكك ٬٬ أناتموصابلمم ٬مقصا مم ), 

although the addressee is singular.  

 

3) Shift in addressee: 

 (4/  طلاق)      أ  ُّه     نَّبِ ُّ سِل   ط  َّْ تُُ    نِّس  ء ف ط  ُِّ ىهُنَّ ِ عِ َّتِهِنَّ  
O Prophet (صاالا الله ِلةااه وساالم)! when you divorce women, 

divorce them at their Iddah (prescribed period), (Hilali & 

Khan, 1997)  
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The injunction is addressed to the Prophet (PBUH), then 

the actual direction is addressed to second person plural, the 

Moslems at large. There is a shift in addressee entailing the 

conveyance of the law prescribed by Allah is done through the 

leader to mankind (al-Alusi, 2000. Vol. 28: 448).  

 

4) Shift in the tense of the verb: 

ؤِْ نِ ن  )  (24/  ب رة)  (ف ِ    ت ْ تُُ ىن  أ نبِ   ء    ّ هِ ِ ن ق بْلُ سِن كُنتُ   ُّ  
Why then have you killed the prophets of Allah 

aforetime, if you indeed have been believing? (Hilali & Khan, 

1997) 

The holy verse involves a shift from the perfect ( مقتلات ) to 

the imperfect ( تقتلاك) which at first sight seems incompatible 

with the time adverbial  ق ا (before). The aya refers to the 

Israelites who killed the prophets of Allah. The shift to the 

imperfect may conjure up the action to mind as if it were 

happening now. Besides, this gives the impression that the 

addressees are participant in the act of killing (see al- Mat
c
ani, 

1999, vol.1: 88).  

    

5) Using noun in place of pronoun: 

This shift can be seen in the following aya: 

آؤُىك  ف  سْت غْف رُىْ    ّ ه  ى  سْت غْف ر    هُُ    رَّسُىلُ ى ىْ أ نَّهُْ  سِل ظَّ  ُ ىْ  أ نفُس     نس ء )هُْ  ج 
/61) 

If they (hypocrites), when they had been unjust to themselves, 

had come to you (Muhammad  صالا الله ِلةاه وسالم) ) and begged 

Allah’s forgiveness, and the Messenger had begged 

forgiveness for them” (Hilali & Khan, 1997)  
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  The aya involves substituting the noun  الرساااك 

(messenger) for the nominative pronoun. Instead of using the 

construction ( واساتبفر), the noun which is more important is 

used to glorify the Prophet (PBUH) (al-Zamakhshari, n.d. Vol. 

1: 538).  

 

6) Shift in case marker: 

لا ة  ى  ْ ُ ؤْتُىن    زَّك  ة  ى  ْ ُ ؤِْ نُىن  بِ  ّ هِ ى  ْ   ىِْ   لآخِىرِ أُىْ  ىىئِك  س ىنُؤْتِ هِ ْ   ى  ْ ُ ِ  ِ  ن    صَّ
  (469/  نس ء ) أ جْرً    ظِ   

And those who perform as-Salat (Iqamat as-Salat) And give 

Zakat and believe in Allah and in the Last day, it is they to 

whom We shall give a great reward. (Hilali & Khan, 1997) 

The word  مقةماة appeared in the accusative case though 

it is in conjunction with other nouns which are in the 

nominative case. The word  مقةماة should be  مقةماك. So, there is 

a shift in case marker. This shift is used to distinguish and 

praise the act of praying (al-Zamakhshari, n.d.: 582). In this 

regard, Sibawaihi (1977. Vol. 2: 62), wrote a section under the 

title ( التعظاةم والما  ِلاا  ماب ننصا  ) (the use of accusative for praise 

and glorification). He made reference to the verses composed 

by al-Khirniq to support his claim: 

 لا بعىىىىىىى ن قىىىىىىىى     ىىىىىىىل ن هىىىىىىى 
 

 سىىىىىىىىىى    عىىىىىىىىىى  ة ىآفىىىىىىىىىى   ُ جىىىىىىىىىىزر 
 

 كر   نىىىىىىىىىىىىىى ز  ن بكىىىىىىىىىىىىىىل  عتىىىىىىىىىىىىىى
 

 ى  ط بىىىىىىىىىىىىىىىىىىىىىىن  ع قىىىىىىىىىىىىىىىىىىىىى   ُ زرِ  
 

May He keep my people company.  

The slaughters-camels scourge and venom of enemy. 

 

Who in every arena run down enemy. 

Who avoid immorality and keep chastity. 
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Here,  النابللة which normally should be nominative, is 

emphasized in the accusative.  

It should be emphasized that, in the opinion of many 

Arab rhetoricians, the word Iltifat has a restricted sense. It is 

restricted to the shift in person between 1
st
 , 2

nd
, and 3

rd
 person. 

On the other hand, Arab grammarians use this term in a more 

restricted sense. It refers only to the shift in person between 

narration and address ( الخطاب  والبة ا) ( Khulaifat, 2008). Few 

Arab rhetoricians extend the range of Iltifat and use it in a 

broader sense to include besides the shift in person, the above 

-mentioned categories, though they are treated as Iltifat -

related features. (See Haleem, 1992).  

The Rhetorical Functions of Grammatical Shift: 

Ibn al-Athir (1960, Vol.1: 214) stated that the shift from 

one form to another is made for some purposes. If the shift is 

made without benefit, it is unacceptable. Al-Jurjani (1966: 

446), for example, criticized  

al-Mutanabi for the unjustified shift made in his verse:  

 ىأنىىىىى    ىىىىىن قىىىىىى  كىىىىى ن نفىس ىىىىىن 
[ 

 بهىى  أنىىنُ أن تسىىكن    حىى  ى  عظ ىى  
 

I’m one of folks, as If our souls,  

Out of pride reject flesh and bones as abode. 

The shift from نفكسامم (their souls) to نفكسانب (our souls), in 

the opinion of al-Jurjani, is not desired. Arab rhetoricians and 

exegetes have considered the rhetorical functions of these 

shifts. Al-Mubarrad (n.d., Vol. 3: 22), is regarded the first to 

talk about the functions of grammatical shifts. Al-Zarkashi 

(1958: 314) divided the functions into specific and general. In 
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his opinion, grammatical shifts, in general, are used to achieve 

mental preparedness by alerting the reader and keeping him 

away from boredom through having the same mode 

continuously at his ear, and to meet the requirements of 

rhyme.  

 Specific functions depend on the context, Below are 

some of them supported by examples from the glorious 

Qur’an.  

1) Reassurance: 

ت ى  َّا   (3-4:  بس) {3}ى     ُ ْ رِ ك    ع  َّهُ   زَّكَّا{ 9}أ ن ج  ءهُ  ْ  ْ   ا{ 4}  ب س  ى 
(The Prophet صاالا الله ِلةااه وساالم frowned and turned away. 

Because there came to him the blind man. And how can you 

know that he might become pure (from sin)? (Hilali & Khan, 

1997) 

The three ayas talk about the Prophet (PBUH). The first 

two indirectly refer to the Prophet (PBUH). Then, suddenly 

the third aya turns to address him directly. The effect of 

indirectness is to reduce the strength of blame. It reassures the 

Prophet (PBUH) before receiving the blame (Ibn 
c
Ashur, 

1997. Vol. 15: 105). 

 

2) Rebuke  

ل  ى    (72-77/ ر  )      ْ  جِئْتُْ  ي ْ ئً  سِّ  ً  ى     ً    رح نق  ُ ى   تَّخ 
And they say the Most Gracious (Allah) has begotten a son. 

Indeed you have brought forth (Said) a terrible evil thing. 

(Hilali & Khan, 1997)  

In this aya, Allah turns to address those infidels He has 

been talking about in order to strengthen the force of rebuke 

(Ibn 
c
Ashur, 1997. Vol. 8: 170). 
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3) Humiliation:  

لْتُْ  آ   تِ    َّهِ هُزُىً  ى غ رَّتْكُُ   ْ ح    ةُ    ُّنْ    ف  ْ   ىْ   لا  ُ خْر جُىن  ِ نْ  ِ كُ  بِ  نَّكُُ   تَّخ  ه   ل 
 (31/   ج ث  )ى لا  هُْ  ُ سْت عْت بُىن  

This, because you took the revelations of Allah (This Qur’an) 

in mockery, and the life of the world deceived you. So, this 

Day, they shall not be taken out from there (Hell), nor they 

shall be returned to the worldly life. (Hilali & Khan, 1997) 

After addressing the unbelievers, Allah distances 

himself from them in order to humiliate them (Ibn 
c
Ashur, 

1997. Vol. 12: 376).  

 

4) Reminding: 

ر  ف ت ب  ر ك     َّهُ أ حْس نُ  ْ خ        ِّتُىن   ْ  ً  آخ  ْ ن  هُ خ  ِ ك  { 41} ِ ِ  ن  ثُ َّ أ ني  ثُ َّ سِنَّكُْ  ب عْ   ل   
(41-41)   ؤ نىن   

And then We brought it forth as another creation. So blessed is 

Allah, the best of creators. After that, surely, you will die. 

(Hilali & Khan, 1997) 

The shift from narration to address serves as a reminder. 

The shift is appropriate in the context of death (Ibn 
c
Ashur, 

1997. Vol. 9: 26).  

(For further functions see Suleiman, 1988; Haleem 1992) 

Translation and Text Analysis: 

Grammatical shift has been called by rhetoricious 

“Shajaa
c
at al-

c
Arabiyya”, the daring nature of the Arabic 

Language. In the opinion of Ibn al-Athir (1960. Vol. 2: 171), it 

acquired this term because it is an exclusive feature of Arabic. 

Regrettably, some non-Arab scholars of modern times 
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suggested that this feature is a defect of the Qur’an text. So, 

particular attention should be paid to render this feature as 

correct and natural as possible. Yet, no matter how competent 

the translators are, the translations can never be the origional. 

This is due to the loss of rhetorical values and other secondary 

meanings. For Asad (1980:11), the ultimate beauty of 

rhetorical constituents makes the Qur’an untranslatable. 

This paper is in favour of the application of Nida’s 

(1964) dynamic equivalence as a more effective procedure in 

the translation of grammatical shifts. Since, as Nida & Taber 

(1982. 25) assert, “dynamic equivalence is far more than mere 

correct communication of information”. Besides, in dynamic 

equivalence, the translator seeks to translate the meaning of 

the original in such away that the T.L. wording will produce 

the same impact on the T.T. audience as the original wording 

did upon the S.T. audience. (Nida & Taber, 1982: 200). 

As far as the analysis is concerned, six ayas covering 

different types of grammatical shifts along with their 

renditions by three well-known translators were chosen to 

evaluate the strategies adopted by the translators. A new 

rendering is proposed if necessary. 

 

TEXT 1: 

 سن  ثل   سا  ن   لله ك ثل آ   خ  ه  ن تر   ث  ق ل  ه كن ف كىن
 (12: آل   ر ن)

Jesus is like Adam in the sight of Allah, He created him of dust 

and said to him ‘Be’, and he was.   

 (Dawood. 1981: 413) 
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Verily, the likeness of Ỉsa before Allah is the likeness of Adam. 

He created him from dust then (He) said to him: “Be”! and he 

was. 

 (Hilali & Khan, 1997: 77) 

Truly, the likeness of Jesus in God’s sight is as Adam’s 

likeness. He created him of dust then said He unto him “Be” 

and he was. 

(Arberry. 2003: 79) 

 

DISCUSSION: 

Christians regard Jesus as the son of God because, they 

argue, he was born without a father. To the Qur’an, however, 

this conclusion is irrelevant. Otherwise, Adam who was born 

without parent at all, would have a greater claim to diety. So, 

the point in comparing the birth of Jesus to the birth of Adam 

is to refute the christian argument about the divinity of Jesus 

based on his virgin birth (al-Zamakhshari, n.d.: 433). 

Here, there is a shift in the tense of the verb. One 

expects    فمااب (fakaana) to have been used istead of  فةمااك 

(fayakuunu) for the creation occurred in the past. Thus, there 

is a shift from the perfect to the imperfect. The shift to the 

imperfect, in general, indicates that the rule holds for the 

present and the future as for the past. Although, the command 

‘Be’ resulted in the creation of Adam. The creation of any 

other being in the past, present, or future occurs in the same 

manner.  

The problem ecountered in translating this aya is of 

form. All the translators seem to favour a dynamic equivalent 

at the expense of the stylistic norms of the S.T. They used the 
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perfect as an equivalent to the S.L. imperfect. They maintained 

naturalness at the expense of faithfullness. The result is that 

the grammatical shift disappeared, and consequently, the 

additional meanings conveyed by the shift disappeared too. 

 

TEXT 2: 

 ن ى ى  تت ىى  نىه  ىن قىرآن ىلا تع  ىىن  ىن   ىلا سلا كنَّى    ى ك  ى   تكىىن فى  يى
 (64:  ىنس)يهى   

We are the witnesses of all your thoughts, and all your prayers 

and all your actions.  

(Dawood. 1981: 69) 

Neither you (O, Muhammad (صالا الله ِلةاه وسالم) do you read nor 

recite any portion of the Qur’an - nor you (mankind) do any 

deed (good or evil) But We are witness thereof when you are 

doing it. 

 (Hilali & Khan, 1997: 278-279) 

Thou art not upon any occupation, neither recitest thou 

any (portion) of th Kuran nor do any work, without that We 

are witnesses over you when you press on it.  

(Arberry. 2003: 280) 

 

DISCUSSION: 

In this aya, there is a shift of addressee. The Prophet 

(PBUH) is first addressed then the address shifted to the 

believers. As a matter of fact, the Prophet (PBUH) is included 

in the address directed to the believers (al-Zamakhshari, n.d.: 

242). 

There is a shift from you (singular) which refers to the 

Prophet (PBUH) to you (plural) which refers to the believers. 
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So, this aya is problematic since English does not make a 

distinction between singular and plural. It seems that some 

adjustments are necessary for the proper identification of the 

reference of the pronoun. Arberry, throughout the translation 

of the Qur’an, has his own convention. He used the archaic 

(thou) to refer to the Prophet (PBUH) and the pronoun (you) to 

refer to others. In this respect, it is to be noted that originally 

English made a distincition between singular “thou, thee, thy” 

and plural “ye, you, your” reflecting the corresponding 

singular and plural Greek form. “Ye” and “thou” were 

nominative pronoun while “you” and “thee” were accusative 

forms, but by the first century A.D., ‘you’ had begun to be 

used as a subject pronoun (Wikipedia, 2009). 

Hilali and Khan made a different adjustment. The words 

‘Muhammad’ and ‘mankind’ which do not appear in the S.T. 

are added to the T.T. This addition is necessary to avoid 

ambiguity and distortion of meaning. Unluckily, Dawood 

made no adjustments. The reference of the pronoun was not 

identified correctly. Consequently, the whole message was 

distorted. 

 

TEXT 3: 

ت سىح ب ً ث ى لًا سى ن ه  ب ى    ىت قّ ىأىهى   لي  رسل   ر  ح بير ً ب ن   ي رح ته حتا سل  
:    ىر ن)ف نز ن  به     ء ف خرجن  به  ن كل   ث ر ت كىل ك نخىرا    ىىتا  ع كى  تىلكرىن 

17) 
He sent forth the winds as harbingers of His mercy. and when 

they have gathered up a heavy cloud, He drives it on to some 

dead land and lets water fall upon it, bringing forth all 
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manner of fruit. These will raise the dead to life. Perchance 

you will take heed.  

(Dawood, 1981: 251) 

And it is He who sends the winds as heralds of glad tidings, 

going before his mercy (rain). Till when they have carried a 

heavy-laden cloud, We drive it to a land that is dead, then We 

cause water (rain) to descend thereon. Then We produce every 

kind of fruit therewith. Similarly, We shall raise up the dead, 

so that you may remember or take heed 

 (Hilali & Khan, 1997: 209)  

It is He who looses the winds bearing good tidings before his 

mercy, till when they are charged with heavy clouds, We drive 

it to a dead land and therewith send down water, and bring 

forth there with all the fruits.Even so We shall bring forth the 

dead; haply you will remember.  

(Arbery, 2003: 208) 

 

DISCUSSION: 

The aya speaks about Allah and His ability to revive the 

barren land. There is a shift from the third person singular to 

the first person plural. The first person plural is used to 

express His majesty and power. The reason behind this shift is 

that God’s revival of the land is seen as evidence of His power 

to raise the dead (Ibn 
c
Ashur, 1997). So, the shift is 

appropriate in the context of resurrection. 

The shift is very problematic. The third person plural 

does not imply plurality at all. It indicates the lofty status and 

might of Allah. In English, there is a linguistic structure 

known as the ‘royal we’ or ‘victorian we’. This use of “the 
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royal we” is different from the Qur’anic use. The English use 

denotes a ‘royal we’ used by kings / queens speaking on behalf 

of their people (see Wikipedia, 2009). 

Thus, the appealing to the ‘royal we’ in translation as an 

equivalent to the plural pronoun used by the Qur’an when 

referring to Allah may give the implication to the English 

reader that Allah is speaking on behalf of others. This issue is 

highly problematic; it touches upon the core message of Islam, 

monotheism. The translators save Dawood were sincere in 

preserving the stylistic features of the original text and 

maintained the grammatical shift. But, this was done at the 

expense of the stylistic features of the receptor’s language and 

hence caused the receptor to misunderstand the message. In 

this case, an explanatory footnote is a prerequisite to make the 

meaning as clear as possible. 

Dawood, on his part, did not make a shift. He used the 

third person singular invariably to refer to God throughout the 

whole aya. He opted for a dynamic equivalent which 

conformed to the linguistic norms of English, but at the 

expense of accuracy and faithfulness.Explanatory footnotes 

should have been made to draw the attention of the reader to 

the actual words of the original. The meaning hopefully might 

be preserved. 
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TEXT 4: 

ىأىح نىى  س ىىا  ىسىىا ىأخ ىىه أن تبىىىءآ   ى ك ىى  ب صىىر ب ىتىىً  ى جع ىىى  ب ىىىتك  قب ىى  
 (77:  ىنس)ىأق  ى    صلاة ىبير    ؤ ن ن 

We revealed our will to Moses and his brother saying: Build 

houses in Egypt for your people and make your homes places 

for worship conduct prayers and give good news to the 

faithful.  

(Dawood, 1981: 71) 

And We revealed to Mûsâ and his brother (saying): Provide 

dwellings for your people in Egypt and make your dwellings 

as places for your worship and perform As-Salat and give glad 

tidings to the believers. 

 (Hilali & Khan, 1997: 282) 

And We revealed to Moses and his brother, take you for your 

people in Egypt certain houses, and make your houses a 

direction for men to pray to and perform the prayer and do 

thou give good tidings to the believers. 

 (Arbery, 2003: 283) 

 

DISCUSSION: 

The Israelites, after becoming believers, had constructed 

temples and prayed in them. When Pharaoh heard of this, he 

demolished all the temples. It was then that God ordered the 

Israelites to start praying in their houses. The aya under 

investigation contains more than one shift. There is a shift 

from the second person dual to the second person plural and 

then to first person singular. God is the speaker and His use of 

‘we’ is the expression of power and majesty. The shift from 

dual to plural can be explained by the fact that the people of 
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Moses were not present at the moment of the first address. The 

shift is made when God addresses Moses and his people (al-

Zamakhshari, n.d. 249). This shift makes a shift in meaning. If 

the translators were not mindful of the shifts, their rendering 

would distort the message completely. More problematic is the 

fact that English, unlike Arabic, is a two-number system. That 

is, the equivalent of Arabic dual in English is the plural. 

Having considered the renditions at hand, unfortunately; the 

grammatical shifts were lost and the whole message was 

distorted. This is revealed by a process of back translation. All 

the translations are equivalent, in one way or another, to the 

following sense: 

قب ىى    ح نىى  س ىىا  ىسىىا ىأخ ىىه أن تبىىىءآ   ى ك ىى  ب صىىر ب ىتىىً  ى جعىىلا ب ىتك ىىىأى 
    ؤ ن ن      صلاة ىبير ىأق  

Thus, certain additions should have been incorporated in 

the target text to determine the pronominal reference 

completely. For instance, English may express the dual in 

terms of the lexical item ‘both’. The insertion of this in the 

trarget text may solve part of the problem. The proposed 

rendering could be:  

“We revealed to Moses and his brother “Take both of you for 

your people in Egypt certain houses, and make your (pl) 

houses a direction for prayer and perform the prayers and do 

thou give good tidings to the believers”. 
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TEXT 5: 

سن   ىىل ن آ نىىى  ى  ىىل ن هىى  ى  ى  صىى بئىن ى  نصىى ر   ىىن آ ىىن بىى لله ى   ىىى   لآخىىر 
 (62:     ئ ة)ص  حً  فلا خىن      ىلا ه   حزنىن ى  ل 

Believers, Jews, Sabaean or christians, whoever believes in 

Allah and the last day and does what is right shall have 

nothing to fear or to regret. 

 (Dawood, 1981: 395) 

Surely those who believe (in the oneness of Allah, in His 

messenger Muhammad (صاالا الله ِلةااه وساالم) and all that was 

revealed to him from Allah) and those who are the Jews and 

the Sabians and the Christians whosoever believed in Allah 

and the last day and work rightnousness on them shall be no 

fear, nor shall they grieve. 

(Hilali & Khan, 1997: 157) 

Surely they that believe and those of Jewry and the Sabaeans 

and those Christians whosoever believe in God and the last 

day and work righteousness no fear shall be on them, neither 

shall they sorrow. 

(Arbery, 2003: 158) 

 

DISCUSSION: 

As a grammatical rule in Arabic, the word    ل (inna) and 

its set, when occuring at the beginning of a nominal sentence, 

govern the subject of the sentence in the accusative. In this 

aya, the word  صااببنك (Sabi’uuna) is delcined differently. 

Although it occurs in conjunction with the subject of    ل (inna), 

it appears in the accusative case. So, there is a shift in case 

marker, a turning from the accusative to nominative. The word 

/Sabiuna/ should be /Sabi’ina/. Many interpretations have been 
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given to explain why this word is declined as such. Sibawaihi 

(1977) adopted the view that the nominative is a marking of a 

new sentence with an ellipted predicate  مذل (likewise). 
 

The aya is understood in the following sense:  
 

سن   ىىل ن آ نىىى  ى  ىىل ن هىى  ى  ى  نصىى ر   ىىن آ ىىن بىى لله ى   ىىى   لآخىىر فىىلا خىىىن 
 . حزنىن ى  ص بئىن كل ك    ه  ىلا ه 

He (ibid) further alluded to the verse composed by Bishr bin 

Hazim to support his interpretation. 
 

 بغىىىىىىى ة  ىىىىىىى  ب  نىىىىىىى  فىىىىىىى  يىىىىىىى  ق
 

لا فىىىىىىىىىىىىىى    ى  أنىىىىىىىىىىىىىى  ىأنىىىىىىىىىىىىىىت    ى  
[ 

 

You should know that we and you alike  

Are wrongful so long as we are in dissension. 

 

The word    اب  alone. If it were the لناّب is the predicate of ببُ 

predicate of both ُولن ب وأنتم, the verse should have read as: 
 

لا فىىىىىىىىىىىىىى    ى  أنىىىىىىىىىىىىىى  ى   ىىىىىىىىىىىىىى ك     ى  
 ا

 

The predicate of ُأناتم is the unexpressed  ماذل. The whole 

verse is understood in the following sense: 

لا ف    ى  أن    بغ ة    ب  ن  ف  ي  قا ىأنت  كل كى  
As for translation, it is worth noting that in two other 

ayas in the Qur’an, the same word appeared in exactly the 

same grammatical setting, but without shift 

 69  ب رة ...( .ى  ص بئ ن سن   ل ن آ نى  ى  ل ن ه  ى  ى  نص ر )
 47 :  حج...( .سن   ل ن آ نى  ى  ل ن ه  ى  ى  ص بئ ن ى  نص ر )

The reference to these ayas is helpful in understanding 

the process of translation. By comparing the translations of 

each aya, the strategies adopted in translating the shift 

appeared. One expects different translations. However, this 
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does not appear to be the case. The translators gave same 

renditions for the different ayas. That is, they ignored the shift 

completely. The difficulty in translating the shift is attributed 

to the nature of Arabic and English. Arabic is an inflecting 

language; while English is a configurational language. 

 

TEXT 6: 

نىىىىس نىىىى هن  لإنسىىىى ن  ربىىىىه  كنىىىىى  ى     حىىىى    خ ىىىىر  يىىىى     ه  ىىىىا ل ىىىىك  يىىىىه   ى  
 (7-6 :  ع    ت)

Man is ungrateful to his Lord to this he himself shall witness, 

He loves riches with all his heart.             (Dawood, 1981: 23) 

Verily, man (disbeliever) is ungrateful to his Lord, and to that 

he bears witness (by his deeds) and verily he is voilent in the 

love of wealth.                            (Hilali & Khan, 1997: 846) 

Surely man is ungrateful to his Lord, and surely he is a witness 

against that, surely he is passionate in his love for good 

things.                                                    (Arbery, 2003: 809) 

 

DISCUSSION: 

Two different interpertations have been given to these 

ayas. According to one interpretaion, the ayas under 

investigation involve no shift. They speak about the ungrateful 

man who proves his selfishness and ingratitude by his own 

deeds without the necessity of evidence from anybody else. 

Under the second interpretation, the three ayas have a shift. In 

this research, the reading involves the shift is analysed. The 

first aya speaks about man, while the second turns to speak 

about Allah and the third turns back to speak about man again 

(al-Zamakhshari, n.d. Vol. 4: 278). This is a shift in pronoun. 
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The underlined pronouns ( ها) in the adjacent ayas do not have 

the same referent. The first refers to Allah, while the second 

refers back to man. The shift is used to highlight threat. This 

threat is made much powerful by the presence of Almighty 

Allah as He Himself be a witness whose testimony cannot be 

questioned. 

The translators have to adopt one interpretation. They 

have either to take the pronoun ( ها) in the first construction 

 to refer to man, or to prefer a shift and take it as referring (لناّه)

to Allah. It seems that all the translators opted for the first 

interpretation and neglected the shift completely. The 

avoidance of the shift is an implicit confession to the fact that 

the translation, without shift, is more acceptable and 

comprehensible.  

Following shift interpretation, the proposed rendering 

would be: 

Verily man is ungrateful to his Lord. 

*God And to that *He bears witness. 

And verily he is violent in the love of his wealth. 

The second aya refers to Allah. This is evident in the 

capitalized pronoun (He). Besides, the footnote is necessary to 

avoid any misconception. 

Conclusion: 

Grammatical shifts present additional evidence to the 

view that the translation of the Qur’an is impossible. These 

shifts, notably the shift in case marker, disappeared completely 

in the process of translation. Consequently, the secondary 
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meanings and rhetorical purposes conveyed by these shifts 

were dented to some extent. There is a loss in translation. 

The Qur’an is a sacred text. Thus, the translators find 

themselves in a situation where the impact of Qur’an displays 

itself conspicuously. In many cases, in their attempts to 

maintain faithfullness, and, at the same time, maintain the 

naturralness of the translation, the translators made certain 

additions and adjustments. 

Identifying the proper reference of pronouns posed a 

serious problems to the translators particularly when there is a 

shift of addressee from the Prophet (PBUH) to believers and 

others and vice versa. Much more problematic is the case 

when the shift is in the same aya. Thus, if not correctly 

identified, ambiguity leads to distortion of message.  

Highly problematic is the translating of the Arabic first 

person plural when Allah refers to Himself. In the Qur’anic 

context, the pronoun indicates majesty while in English the 

term ‘we’ is exclusively plural. The use of formal equivalence, 

at the expense of dynamic equivalence, in such a case, has 

serious implications in the T.T. since the translation will be 

misunderstood by the language receivers. 

Some types of grammatical shift show that grammar has 

its own limitations and there are cases where considerations of 

rhetoric take precedence over grammar. The Qur’an translator, 

hence, does not only need a linguistic knowledge in both 

Arabic and English, but also an advanced knowledge in Arabic 

rhetoric. 
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 معاني  العدول بين العربية والإنكليزية في ترجمة

 القرآن الكريم

 محمود عبدالخالق البكوع و قصي بشير إبراهيم. م.م

 المستخلص

يعد الاستخدام الواسع لظاهرة  العادوم  اه  رام الخ اهمم ال  ياو   سا و   
يهاااادب اليلااار سلاااا  دةاساااا  . ويقتاااةه رااااوا العااادوم ياااا  ةا  ي  يااا . القاااةاه المااااةيم

ظاااهرة العاااادوم آااااك القاااةاه المااااةيم  ااااع تسااا ي  ال ااااو    اااا  س مه يااا  تة  اااا  رااااو   
يفتااة  اليلاار  يااه  العديااد  ااه  ااي  العاادوم آااك . الظااهرة  سلاا  ال لإاا  اي م يوياا 

 اااه ولقاااد تيااايه .    يااا  التة  ااا  وي اااهل  راااوا  اااون  اااه الت اااوي  ل ااا م ا  ااا ك
سه راااو  . خااا م الدةاسااا   ه ال تاااة  يه ي ي اااوه سلااا  اساااتخدام ال ماااهآ  الااادي ه يمك

الستةاتي ي    ا  الاة م  اه   هلهاه آاك  قام   ا وه ال   ا  تيقا  نه اة   اه  قام 
آااك    ياا   ه  ويعيااهة   خااةت  ساات تن  ه ر ااهو خسااهة  وت ااويه. ال اامم ا  اا ك ل اا م

 .التة   

                
  ه ع  ال و م/ م ي  الآدا / التة   نسم  . 

  ه ع  ال و م/ التةيي  ل ي هتم ي  / العةيي ال لإ  نسم  . 
 


